Ti. AHaJli3 eMIIPUYHOrO MaTepially MOKasas, IO JIHIBICTUYHA TEPMIHOJIOTIS TaKOMY BIOPSAKY-
BaHHIO TIOKK HE MijaaBaiacs, ado migaaBaiacs ajae HEJOCTATHRO.
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«JUSTICE» AND «FAIRNESS» AS KEY CONCEPTS OF ANGLO-AMERICAN CULTURE

Language is a backbone of any culture. It is a conceptual and logical apparatus, a peculiar
characteristic of national worldview. Language is considered a part of the national mentality which
constitutes spiritual sphere, values and beliefs. Therefore, it is obvious that each person has a par-
ticular set of social and psychological roles in communicating, which generates a set of linguistic
patterns embodied in an infinite variety of utterances and texts.

The issue of the relationship between language and ethnicity has been discussed for more
than two hundred years. Wilhelm von Humboldt (1836) was the first to put forward the idea that
language incorporates certain worldview and reflects the spiritual baggage of a native speaker. In
particular, language exists as a buffer between the person and the world, and the person sees the
world as it is fixed in his/her native language. Since perception and activity of people depend main-
ly on their conceptual framework, its relation to objects is entirely driven by the language. Thus,
language draws a «vicious circle» around the person which one can escape from only by entering
into another, that is, by learning another language.

In the past, culture used to be distinct from language; nowadays, it has become integral to it:
«It’s almost impossible to send a message that does not have at least some cultural content, whether
it’s in the words themselves, in the way they are said, or in the nonverbal signals that accompany
them. And even if it were possible to send a message without any cultural content, it’s not possible
to receive one without passing it through the filter of one’s own cultural conditioning» [3, p.75].
This problem raises an urgent necessity to explore the principles of verbalization of mental units
(concepts) and their functioning in culturally significant contexts in order to identify culturally sen-
sitive information, which, as a result, should lead to an exhaustive description of the language
world model and its specificity.

The notion of the concept does not have an explicit definition for the time being. Mainly, it
refers to mental prototype (undifferentiated picture of the object). It is of a dual nature — mental and
linguistic. On the one hand, it is an ideal image, or, more precisely, the prototype that represents
culturally determined world conception of the speaker, on the other hand, it has a specific name in
the language.

More often than not, a concept matches a particular word of a language. Thus, vocabulary is
the most sensitive part of a language, the indicator of development, progress, and versatility: «Vo-
cabulary is the Everest of a language. There is no larger task than to look for order among the hun-
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dreds of thousands of words which comprise the lexicon. There may be many greater tasks — work-
ing out a coherent grammatical system is certainly one — but nothing beats lexical study for sheer
quantity and range» [1, p.119].

One of such linguists, who treat the problem of culture-language relationship through the
prism of anthropology, making a particularly prominent emphasis on lexis, is Anna Wierzbicka.
She explores «key cultural concepts» revealing national and cultural specificity of non-related lan-
guages through semantic primitives and semantic metalanguage. Her conception is based on the
fact that meaning of a word is predetermined by national mentality. In her book, Semantics: Primes
and Universals (Wierzbicka, 1996), A. Wierzbicka presents an argument, grounded in biologically
plausible hypotheses and experimental observations, that all humans possess as part of their inher-
ited human faculties the same basic relatively small set of innate ‘concepts’. The words which en-
code those concepts are semantic primes, or alternatively, semantic primitives. These universally
meaningful concepts combine to form meaningful combinations or sentences, what, in its turn,
constitutes the syntax of the language. In effect, the combination of a set of semantic primes and a
common set of rules for combining those concepts into meaningful messages constitutes a natural
semantic prime language, or natural semantic metalanguage (NSM).

Natural semantic metalanguage represents itself as an effective tool for elaborating cultural
scripts: «The term cultural scripts refers to a powerful new technique for articulating cultural
norms, values, and practices in terms which are clear, precise, and accessible to cultural insiders
and to cultural outsiders alike. This result is only possible because cultural scripts are formulated in
a tightly constrained, yet expressively flexible, metalanguage consisting of simple words and
grammatical patterns which have equivalents in all languages.» [5]

The vivid examples of key cultural concepts of the Anglo-American culture described using cul-
tural script technique and NSM are ‘fairness’ and ‘justice’ [4, p. 151]:

That’s fair.

a. | say: people can know that when this person (X) did it (W),

X did NOT do anything bad

b. if other people know about it they will say the same
because they all think about some things in the same way

c. they think like this:
d. when people want to do some things with some other people
they know that they can do some kinds of things

e. at the same time they know
that they can’t do some other kinds of things

f. because if they do things like this,
it will be bad for these other people

g. they know that people can think that no one will do things like this

h. people can know that when this person (X) did it (W),
X did NOT do anything like this

because of this, other people can NOT say to X:

«you can’t do things like this»

‘Fairness’ is the quality of treating people ‘well’ by ‘social agreement’. Taking into account
the collocates of fairness (strict fairness, someone/something guarantees or ensures fairness, fair-
ness calls for, demands, requires something) one may compare ‘fairness’ roughly to a contract or
agreement with a list of conditions [2]. A phrase in (all) fairness gives an impression that one gets
an ‘amount of fairness’ just according to the agreement ‘signed’ between people involved in a situ-
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ation. All this is completely consistent with A. Wierzbicka’s conclusion about ‘fairness’ as a pro-
cedural morality.

Understandably, democratic society exists only owing to voluntary cooperation of free and equal
individuals. Cooperation of equal individuals resulted in the appearance of a new concept which is
pragmatic and easy to operate with in everyday life:

12. «My fifth principle is FAIRNESS: whatever new arrangements are enacted for the euro-
zone, they must work FAIRLY for those inside it and out» [6].

13. «So it is a vital interest for us to protect the integrity and FAIRNESS of the single market
for all its members» [6].

The English word justice has the following components [4, p. 157]:
[people think like this:]

when many people live in a place it can be like this:

some of these people are not like other people,

they are above other people

if these people say some things,
good things can happen to other people in this place

if these people say some other things,

bad things can happen to other people in this place

The script clearly demonstrates that ‘justice’ is the quality of treating people ‘well’ by pre-
scription. It is ‘absolute morality’ (according to A. Wierzbicka) ‘prescribed’ by nature, society, or
God (natural, social, divine justice). Thus, one wants, asks for, gets or is denied justice [2]:

4. «And look too at what we have achieved already. Ending Britain’s obligation to bail out eu-
rozone members. Keeping Britain out of the fiscal compact. Launching a process to return
some existing JUSTICE and home affairs powersy [6].

5. «And it is in this spirit of advancing economic progress and social JUSTICE that I wish to
serve» [7].

Significantly, it may be argued that the Anglo-American culture is two-dimensional, meaning
that a clear distinction is noticed between the so-called absolute values, such as truth, freedom,
justice, being logical, chance, and values adapted for or created by society, secular values, such as
facts, liberty, fairness, reasonable, and opportunity. There is a possibility that this distinction may
be connected with the concept of ‘idea’ and transformation of ‘reality’. The famous transformation
of a ‘dream into reality’ is deeply implanted into the American society and its way of life. Suppos-
edly, the ‘transformation of reality’ conception is a universal. Arguably, it is a creation of Anglo-
American culture, though this issue still needs further investigation to find a more solid ground to
stand on.

There is no doubt that it is in the national language where cultural, moral, and aesthetic values
of the society are imprinted. Language is a treasury of people’s knowledge, their view of the world
as a whole, their individual experience; it is a complete picture of the society. Clearly, different
cultures have different associative links. Thus, language acts as a functional system of elements
related by certain links, and its main function is communication. Transferring research emphasis
from linguistic analysis to the conceptual system of a language gives ample possibilities to develop
a promising application of anthropological paradigm in linguistics, aimed at disclosing the role of
linguistic and extralinguistic factors in the conceptual familiarization of the world.
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POJIb ABTOPCHKOI'O 3HAYEHHS JIITEPATYPHUX AHTPOITIOHIMIB
(HA MATEPIAJII ®PAHITY3bKOi MOBH)

BinMinHo0 prcoro oco0oBux iMeH (nami Ol), siki BXKUBAIOTHCS Y XYJI0’KHIX TBOpaxX € Hacuye-
HICTh aBTOPCHKMM 3HA4€HHSAM. MeTa 1aHOTrO JOCIIIKEHHs MOJISrae y MPOCTEKEHHI Ta UIocTpanii
BIJIMOBIAHMMHU TipukiagamMu QyHKIIOHYBaHHA Ol y XyJoXKHIX TekcTax (paHIly3bKOi JITepaTypH.
OO6’€eKT aHOTO aHaJII3y BU3HAYAETHCS JIHIBICTAMM MO-PI3HOMY — SIK JIITepaTypHe, NOETUYHE, CTH-
aictuare Ol. Mu B)XuBaTHMEMO TepMiH «JriTeparypHe» Ol, sk HallOiIbII aIeKBaTHUH 3MICTY, KA
MU BKJI3/Ia€MO B 1€ TOHATTS. JliTepaTypHUM aHTPOMOHIMOM BBa)KaTUMEMO Oyb — SIKUI aHTPOIIO-
HIM XYJIOKHBOTO TEKCTY [4, ¢. 35; 8, c. 420; 7, c. 65]. Haitp Ol peasibHHX icTOpUYHUX 0CI0, SKi
CTalOTh MEPCOHAKaMU JITEPaTypHOro TBOPY, HAOYyBaIOTh CHEIM(PIUHMX O0COOIMBOCTEH, IKUX BOHU
1030aBJIeHi 032 XyJ0XKHIM TEKCTOM.

CemaHTHuHy crieluQiky JiTepaTypHOrO aHTPOIIOHIMA 3BHUYAMHO MOB’S3YIOTh 3 «JIBOIUIAHOBIC-
TIO» OY/Ib — SIKOTO CJIOBA B XYJ0)KHBOMY TBOP1 — HOTO CIIPSIMOBAHICTh HE JIO OJJHOTO, a J0 IBOX CBITIB —
PEAIBHOro 1 CTBOPEHOr0 MMCbMEHHUKOM [1]. CeMaHTHUHA CTPYKTypa ClIoBa B XyJ0KHBOMY TBOpI €
YCKJIaJJHEHOI0, OCKUIbKM BOHA 30aradyeTbcsi TUMH JIOAATKOBUMH CEMAaHTHYHMMH 1 CTHIIICTUYHUMH
KOMITIOHEHTAaMH, SIK1 aBTOp BKJIaJa€ B JlaHe CJIOBO. JlesKi aHTPOIOHIMU B XYJOKHbOMY TEKCTI, HaIloB-
HHBIIMCh TUM 3HAU€HHSM, SK€ BKJIaJa€ B HUX aBTOD 1 sIKE aJJIEKBaTHO CIIPUHMAE YUTa4 CTAOTh «IIPO-
MOBUCTUMIY, «3HAYYIIUMIW». 3HAYEHHS, SKe mepenaeTbes popmoro Ol Tak UM iHaKIIe XapaKTepu3ye
HOCIsI IMEH1, YMOBHO Ha3BeMO aBTOPCHKUM 3HaueHHsAM Ol.

[Tucbmennuku BukopucToByi0oTh Ol 1715t cTBOpeHHs o0pa3y nepcoHaxa. B 3araibHoMy aHca-
MO 300pakalibHO — BHpaKaJbHUX 3aC00IB XyJA0KHBOT0 TBOpY Ol Tak 4W iHAKIE KOHKPETH3YE
ySIBIIGHHS TIPO TepcoHax. Sk ciymHo 3a3Havae E. MarazaHuk, Take COpUHHSATTS JITEpaTypHOTO
OI ynTaueM MiATPUMYETHCS «JaBHBOIO 1 MIIIHOIO JIITEPATYPHO — XYI0’KHBOIO TPAJULIEI0 BKUBaH-
HSl «IIPOMOBHUCTHUX iMeH» [3, c. 51]. Ilix BrummBOM 1i€l Tpaauiiii yutay mykae B 0ynp — skomy Ol
3B 30K 3 MOro HOCIEM, KJIIOY JI0 PO3KPUTTS XapakTepy nepcoHaxka. Lle cBoero yeproro 3myiye
NUCbMEHHUKA MPUCKIMIMBO Ta 0bepekHo poduparu Ol s cBOiX MepcoHaxiB, MPUAUIATH MaKCH-
MyM yBard TakKMM KOMIIOHEHTaM MOBHOTO 3HaueHHs Ol, sk Horo corianbHe 1 eMoIliiiHe 3a0apB-
JICHHSI, 1 IPOTHO3YBAaTH HOT0 MOBHE 3a0apBiieHHs. CaMe Te, 10 B pealibHil JIHCHOCTI PO3I[IHIOETh-
Csl SIK BMIIAQJKOBE, B XYyJI0’)KHBOMY TBOP1 BHJIAEThCS YMHCHUM 1 cUMBOJIYHMM. Hanpuknan, skiio
peasibHa oco0a Mae Tpi3BuIe Sot, e camo mo codi He AyKe Ui Hel MpUeEMHO, Xo4a Hi MPo 10 He
TOBOPHUTH. SIKIO K TaKWM TIPI3BUIIEM HAIIJICHUN TepOil XyJ0KHBOTO TBOPY, TO YHTA4 CXUJIHHUI
BOauaTH B IbOMY KOHKPETHUI aBTOPCHKUH 3a/1yM, BKa3iBKY Ha BIACTHBICTb IEPCOHAXKA.

Cretngiyna o3Haka Oaratbox O(iLiHMX JITEpaTypHUX AaHTPOMOHIMIB — HAIlOBHEHICTh aB-
TOPCHKUM 3HAUEHHAM — 30JIMKY€ iX 3 IPI3BUCbKaMH, SIKI BKa3ylOTh Ha Ty YM 1HIIY pUCy ocoou. Sk
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